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“A long time ago in a galaxy far, far away....” 

Introduction 

In 1977, the world of cinema, and indeed, popular culture as a whole changed forever; the 

world was introduced to the phenomenon that is Star Wars. Writer and Director George 

Lucas arrived from relative obscurity with one of the greatest expressions of storytelling of 

the twentieth century. Over three decades and two trilogies
1
 of films, we were introduced to 

the now familiar, almost archetypal concepts of the Force,
2
 the Jedi, the Sith, the Republic

3
 

and the Empire.
4
 But what was it that resonated with audiences to such an extent? Was it 

merely the mind blowing (for the time at least) special effects? Or was there something at 

play at a much deeper level, something, indefinable? As we will see throughout this essay, to 

ask what makes Star Wars so special is tantamount to asking what makes the Iliad or the 

bible so special. Sensationalist as this assertion sounds; it is merely an expression of the fact 

that Star Wars has become the myth of our time. More than Lord of the Rings, Harry Potter 

or the Chronicles of Narnia, Star Wars neatly expresses vast theological, cosmological, 

mythological and even psychological themes without being overt about any. It is the allusive 

quality of these themes that make it such an excellent expression of mythology in action. For 

this reason, it is our hypothesis that there is an analogy between Star Wars mythology and 

ancient mythology 

                                                           
1
 The films are generally identified as, the original trilogy; consisting of, Episode IV: A New Hope (1977), 

Episode V: The Empire Strikes Back (1980) and Episode VI: Return of the Jedi (1983). And the prequel trilogy; 

consisting of, Episode I: The Phantom Menace (1999), Episode II: Attack of the Clones (2002) and Episode III: 

Revenge of the Sith (2005). 
2
 Both a natural and a mystical presence, it is an energy field that suffuses and binds the entire galaxy. The Force 

is generated by all living things, surrounding and penetrating them with its essence. Like most forms of energy, 

the Force can be manipulated, and it is the knowledge and predisposition to do so that empowers the Jedi 

Knights – and the dark-siders and Sith. (See: Stephen J Sansweet, The Complete Star Wars Encyclopaedia (New 

York: Del Ray Books, 2008) Volume I, p 285.) 
3
 The senate controlled governing body of the Star Wars galaxy in the prequel trilogy. 

4
 A malevolent governing body that controls the galaxy in which star wars is said in the saga‟s original trilogy 

after overthrowing the Galactic Republic at the end of Star Wars Episode III: Revenge of the Sith.  
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During the course of this essay, we will see how Star Wars, in a meagre six films, expresses 

themes of our common history from our creation all the way to our end. With this in mind, 

we shall gradually trace humanity‟s theological development from its earliest utterances in 

pagan myth, through to the messianic ideals of Judaism before finally concluding with the 

subtle nuances of Christian eschatology. And so, we shall begin with the ever allusive 

narrative genre, mythology.  

 

 

 

 

 

 

 

 

 



                                                                                                                                         

3 
 

Chapter I: Mythological Themes 

 

“You’ve taken your first step into a larger world”. 

 

Myth: Tentative Definitions and Applications 

 

In order to properly explore the mythological significance of Star Wars, we must first try and 

clarify what myth is. This, as historians can surely attest to, is no mean feat. Firstly, we need 

to examine the word myth itself. It is originally derived from the Greek “mythos” meaning 

“fable” or “legend”
5
 though it is important to note that, in its early Greek uses, it meant 

everything from fact to fairy tale, and that it was only in later Greek thought that it became 

distinct from logos
6
 and historia.

7
 The word conjures up various sentiments in many different 

people. For example, if one were to say the book of Genesis is a work of mythology to a 

fundamentalist Christian and to a biologist, their responses would be very different indeed. 

But what is myth? Is it merely storytelling? Is it fiction in its purest form? Or does myth say 

something to us that black and white facts cannot encapsulate. According to Caleb Grimes: 

[M]ythology is the penultimate truth-penultimate because the ultimate cannot 

be put into words...it is important to live life with the experience – and 

therefore the knowledge – of its mystery and of your own mystery. This gives 

life a new radiance, a new harmony, a new splendour.
8
  

 

Working from this definition we can see that myth is something that cannot be simply 

defined as allegorical or metaphorical, even though myth often assumes both narrative 

                                                           
5
 Paddy Quinn, Philosophy of Religion A-Z (Edinburgh: Edinburgh University Press, 2005) p 142. 

6
 Meaning word or rational thought. 

7
 John C. McDowell, The Gospel according to Star Wars: Faith, Hope and the Force (Kentucky: Westminster 

John Knox Press, 2007) p 10. 
8
 Caleb Grimes, Star Wars Jesus (Washington: Winepress Publishing, 2007) p 23. 
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devices into its structure. As John Taylor notes: “The Iliad and the Odyssey embody our most 

basic spiritual metaphors: life as a battle, and life as a journey. The hero in each is somehow 

representative of man”
9
 Mythology in general however, is more of a symbolic art form, a 

definitive all encompassing definition of which is difficult. An attempt at a reasonable 

definition would be the following:  

“Myths are not uniform, logical and internally consistent; they are multiform, 

imaginative and loose in their details. Moreover their emphases can change from one 

year, or generation, to the next.”
10

 

 

The mention of changing emphases on a generational basis in the previous quotation is highly 

significant when one considers the question of what myth is. Myths are essentially traditional 

stories (the origins of the word „tradition‟ can be traced to the Latin word trado meaning 

“hand-over”).
11

 These stories originated from non-literate societies where oral tradition was 

the only way in which knowledge could be passed on. As a result of the dependence on oral 

traditions, myths became the work of anonymous authors which is in stark contrast to modern 

forms of storytelling such as Leo Tolstoy‟s War and Peace or George Lucas‟ Star Wars,
12

 

which is the subject of this essay. A common misconception of these early myths is that they 

were somehow an attempt at “primitive science”, that when our ancestors surveyed the 

natural and meteorological events around them, for which they had no explanation, they took 

refuge in the idea that there was some higher order at play. Whilst this rationale may have 

something to do with the initial formation of myths, it would be naive and blatantly wrong to 

say that this is the origin of all myth. As the quotation from Caleb Grimes states, myth is the 

penultimate truth, an attempt to impart something about the world, or a people, that mere 

                                                           
9
 John Taylor, Classics and the Bible: Hospitality and recognition (London: Gerald Duckworth & Co. Ltd, 

2007) p 1. 
10

 G.S. Kirk, The nature of Greek Myths (Middlesex: Penguin Books Ltd, 1982) p 29. 
11

 Barry B. Powell, Classical Myth: Second Edition (New Jersey: Prentice-Hall Inc, 1998) p 3. 
12

 Ibid 



                                                                                                                                         

5 
 

exposition cannot encapsulate. If we look to the Homeric epics, the Iliad and the Odyssey, we 

see core Greek ideals being laid out before us. Characters such as Achilles and Odysseus 

showcase the Greek ideals of heroism and virtue. Whether they actually existed is more or 

less irrelevant, for even just as narrative devices, they portray Greek ideology in a way that 

factual texts never could. As Robin Lane Fox puts it,  

“Homer‟s poems were not histories and were not about his own times. They 

are about mythical heroes and their doings in and after the Trojan War which 

the Greeks were represented as fighting in Asia.”
13

 

 

One could say almost the same of the Star Wars film franchise, for when audiences entered 

cinemas in 1977, the first words that greeted them were “A long time ago in a galaxy far, far 

away...”
14

 Viewers were obviously under no illusions that they were about to receive an 

intergalactic history lesson; the same can be said of ancient Greeks, they knew the Homeric 

myths were merely an expression of deeper beliefs. Theophrastus expresses the idea of myth‟s 

truth quite well; he saw poetry (one must remember that the Iliad and the Odyssey were, 

despite their length, still poems) as antithetical truth.
15

 It should also be noted that, in all 

likelihood, Homer did not arbitrarily “pluck” the contents of his poems out of nowhere. It is 

highly likely that he relied upon an already existing oral tradition concerning the exploits of 

legendary heroes. John Taylor states: “[T]he epics are indeed the product of a long and rich 

tradition, but we do not now assume written versions prior to the extant texts.”
16

 They were an 

ancient form of entertainment which, much like modern nursery rhymes, imparted a moral or 

ethical message to their audience. The Greeks, who told these stories, would not have taken 

them literally. Although, it should be noted, that some of their central concepts, like that of 

                                                           
13

 Robin Lane Fox, The Classical World: An Epic History of Greece and Rome (London: Penguin Books,  2006) 

p 16. 
14

 Displayed at the opening of every film in the franchise 
15

 Richard Janko, Aristotle on Comedy: Towards a Reconstruction of Poetics II (London: Gerald Duckworth and 

Co. Ltd, 2002) p 50. 
16

 John Taylor, Classics and the Bible: Hospitality and recognition, p 5. 
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the Gods having “face to face” dealings with mere mortals,  such as when Diomedes fights the 

Gods in the Iliad,
17

 directly reflected central beliefs of Greek religion. These Gods were what 

the people needed them to be, and their needs varied, depending on which province one 

received the mythos of the Gods in question from. There were, for example, ten varieties of 

Athena attested to in Attica.
18

 These Gods were also occasionally of earthly origin, such as 

Apollo who was widely held as being born on the island of Delos.
19

 Oral traditions (then and 

now) were subject to constant change (as evidenced with the various Athenas), as each person 

who recounted the tales placed different amounts of emphases on certain points and may have 

omitted others. Therefore historians have an impossible task of tracing the various versions of 

traditional stories to their initial source. As Robert Graves puts it, “[These] myths were so 

well known that formal exposition was unnecessary”.
20

 It is for this reason that such an 

importance is placed on the written accounts that came much later. Obviously historians are 

left with little recourse but to depend on the written accounts such as the Iliad (first written 

down in the eight century B.C.E).
21

 Again, historians do not look to the Iliad for a factual 

account of classical times, but rather for anthropological reasons. As Fox has argued: 

[The] value in these great poems [The Iliad and the Odyssey] is rather 

different: [from the pursuit of historical fact] they show knowledge of a real 

world, their springboard from which to imagine the grander epic world of 

legend, and they are evidence of values which are implied as well as stated. 

They make us think about the values of their first Greek audiences, wherever 

and whoever they may have been. They also lead us on into the values and 

mentalities of so many people afterwards in what becomes our „classical‟ 

world.
22

 

 

                                                           
17

 Trans. E. V. Rieu, The Iliad (London: The Folio Society, 1978) p 75. 
18

 Robin Lane Fox, The Classical World: An Epic History of Greece and Rome, p 50. 
19

 Robert Graves, The Greek Myths: Volume 1 (London: Penguin Books Ltd, 1960) p 56. 
20

 G.S. Kirk, The nature of Greek Myths, p 14. 
21

 Robert Graves, Classical Myth: Second Edition,  p 3. 
22

 Robin Lane Fox, The Classical World: An Epic History of Greece and Rome, p 16. 
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So, even though “myths are, of their nature, allusive, their mode of reference is tangential”,
23

 

they still hold certain tangible truths that we seek not only to understand previous cultures, 

but also to contextualise our own place in wider human history. That is to say, by identifying 

the truths conveyed by classical myths, we are able to assess if these truths still hold true. 

Basically, an understanding of myth allows us to understand ourselves and our shared 

consciousness. But is there really a “monomyth” as Carl Jung has purported
24

 That is to say, 

is there an overriding truth, from which all of our myths are derived, a completely objective 

truth that underpins all human experience? It is certainly true to say that many of the world‟s 

myths share common themes and occurrences. But can there really be a completely objective 

truth? And what of Star Wars, where does it fit within this grand scheme of things? We shall 

seek to address these concerns now. 

 

 

 

 

“...what I told you was true...from a certain point of view.” 

The Relative Nature of Mythological Truth. 

As has been shown so far, myth tells the truth in a way that only fiction can. Myth is 

metaphorical, allegorical, ethical discourse, and yet, somehow, none of these things. As we 

have seen, a conclusive definition of the nature of myth is almost impossible. As G.S. Kirk 

has noted, “[T]here can be no common definition, no monolithic theory, no simple and 

radiant answer to all the problems and uncertainties concerning myths.”
25

 In other words each 

myth tells its own “truths”, and these vary greatly, in point and purpose, ranging from the 
                                                           
23

 G.S. Kirk The nature of Greek Myths,  p 14. 
24

 John C. McDowell, The Gospel according to Star Wars: Faith, Hope and the Force, p 3. 
25

 G.S. Kirk, The nature of Greek Myths,  p 19. 
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obvious to the unintelligible. With this in mind, we must now shift our concern from “what is 

myth” to “what is truth?” And following on from this in the next section, what are the 

conceived common “truths” that are expressed in history‟s mythologies and theologies?  

Truth is a surprisingly difficult concept to quantify. This is clearly evidenced when one tries 

to find a dictionary definition of the word itself. In the Oxford English Dictionary there are 

fifteen definitions of truth, most with further sub-definitions. The most obvious, and probably 

the most agreed upon (though not always),
26

 is the fifth;  

“[Truth:] Conformity with fact; agreement with reality, accuracy, correctness, 

verity...”
27

  

 

Aside from the noted exceptions, the majority of people would agree with this definition of 

truth. Essentially, that which is empirically verifiable can be said to be true. But this 

definition falls short of imparting the nuances of the concept of truth. If we look to 

epistemology we see that there are three main schools of thought with regard to truth. These 

are the Realist definition (which conforms to the above dictionary definition); the Anti-

realist, or Relativistic, definition, “which regard[s] truth as relative in some substantial way, 

usually to a social milieu, [tends] to fall into this category, as will coherentist theories of 

truth,”
28

 and finally is the Minimalist, or deflationary theory. This is the notion that truth is a 

philosophically unimportant concept, in contrast to knowledge, for example.  As Blaauw and 

Pritchard have argued, “In the extremal case, these views are that there is no difference 

                                                           
26

 Wittgenstein for example, saw all “facts” as subjective and dependent on one‟s own belief, requiring one to 

quantify their statements on their knowledge of facts as “I believe I know” rather than, “I know.” (See, 

Wittgenstein, On Certainty [Oxford: Blackwell Publishing, 1975] p 63e – 65e ). 
27

J.A. Simpson and E.S.C. Weiner (Eds), The Oxford English Dictionary: Second Edition Volume XVIII 

(Oxford: Clarendon Press, 1989) p 627. 
28

 Martijin Blaauw and Duncan Pritchard, Epistemology A-Z (Edinburgh: Edinburgh University Press Ltd, 2005) 

p 148. 
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between asserting a certain sentence and asserting that this sentence is true.”
29

 In a sense all 

these definitions are accurate, depending on the situation of course. For example, if one 

states, “I am a human being”, it is an undeniable fact. We could argue until the end of time on 

what constitutes being,
30

 but we could not deny that the person making the statement is in 

fact a human. This is an example, albeit a slightly nuanced one, of the first, realist definition 

of truth. Another, more straight forward example would be to say that all red balls are red. 

The relativist definition is a much more complex one. Relative truth is usually the subject of 

ethical discussions, and even then is rarely agreed upon. An example of the dangers of 

relative truth is the statement: “torture can be justified.” Many would hold that the dignity of 

human life outweighs any situation that requires torture, such as the acquisition of vital 

information such as the whereabouts of a bomb in a full-to-capacity stadium, for example. 

But for the purposes of this essay, one will be looking more to (as this section‟s title suggests) 

the relative nature of truth within myths. Their truth is not overtly stated; it is allusive yet 

somehow tangible. In a sense myth can use lies to tell the truth. In a sense, the idea of 

relativism is being contorted slightly in this regard. The argument that one is making, 

however, is akin to the quotation from the Star Wars character Obi-Wan Kenobi in the title of 

this section. Myths are true, from a certain point of view. And as will be shown in the next 

section, these so called relative truths within various myths often are reminiscent if not 

derivative of one another. Finally, a detailed explanation of the deflationary is not really 

necessary as its key ethos is encapsulated quite neatly in the example of an extremal case 

shown above. What one will say is that the deflationary position essentially seeks to do away 

with the overly pedantic examinations of truth that those who hold this definition to be true 

would say have maligned much of philosophy. As shown in the quotation, it holds that the 

linguistic games that philosophers, such as Wittgenstein engage in, are largely meaningless. 

                                                           
29

 Ibid, p 149. 
30

 Descartes‟ “cogito ergo sum” (I think therefore I am) has become somewhat the traditional definition.  
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Then there is Nietzsche‟s famous and oft-quoted denial of truth.
31

 He seeks to assert that 

there is no such thing as truth. Of course this is an oxymoronic statement as essentially he is 

saying “it is true there is no truth.” As we can see from these various definitions of truth, 

there is no concrete way in which to interpret it. It is by its very nature a relative concept. 

With this in mind we shall now take a brief look at some of the commonalities between 

various mythologies. Our exploration of these commonalities in the next section will, by 

necessity, be brief. But once we move onto the comparisons between Christian myths and 

those of Star Wars in chapters two and three, our analysis will become much more in-depth. 

In the following section, we will seek to ascertain whether these shared mythic themes 

express, through their relative truths, a wider, completely objective truth which has, for some 

unknown reason, proven to be impossible through conventional means.  

 

 

“The Force will be with you, always” 

The Eternal Qualities of Mythology 

 

So far, we have addressed the questions of what myth is, as well as what exactly truth is, and 

its role within mythology. Now we move on to address the most relevant aspect (as far as this 

is essay is concerned at least) of myth. This is its eternal quality. There must be some reason 

why the myths of old, especially, but not exclusively, those of the classic Greek period still 

                                                           
31

 “In man this art of simulation reaches its peak: here deception, flattering, lying and cheating, talking behind 

the back, posing, living in borrowed splendour, being masked, the disguise of convention, acting a role before 

others and before oneself-in short the constant fluttering around the single flame of vanity is so much the rule 

and the law that almost nothing is more incomprehensible than how an honest and pure urge for truth could have 

arisen among men. They are deeply immersed in illusions and dream images; their eye glides only over the 

surface of things and sees „forms‟; their feeling nowhere leads into truth, but contents itself with the reception of 

stimuli, playing, as it were, a game of blind man‟s bluff on the backs of things.” (See: Simon Blackburn, Truth: 

A guide for the perplexed (London: Penguin Books Ltd, 2006) p 76. 
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to, this day, captivate us to the degree they do. The most basic answer to this question is that 

myths, in general, possess a certain polyvalent quality. As we will see in this section, as well 

as in the chapters to follow; there are many commonalities between various myths that have 

somehow resonated with us to such a degree, that they can be found in the majority of our 

mythologies, whether they be the classical myths, Christian myths, or even the mythology of 

Star Wars. Scholars, such as Joseph Campbell and (as mentioned briefly earlier) Carl Jung 

before him, “were fascinated with the fact that so many myths from so many unconnected or 

even isolated societies all over the globe throughout history are so extremely similar to each 

other.”
32

 Creation seems to be a common theme amongst the majority of world mythologies. 

This concept seems implicit in both the initial creation of the Earth and in the birth of 

important figures such as Gods and heroes.
33

 We shall therefore look first at creation 

mythology followed by a brief look at classical interpretations of virgin birth, before finally 

turning to thematic concepts that have roots in Hellenistic, Judeo-Christian and Star Wars 

mythology. 

“In the beginning God created heaven and earth. Now the Earth was a formless 

void, there was darkness over the deep, with a divine wind sweeping over the 

waters.” (Genesis 1:1-2) 

 It is safe to assume that the majority of Jews and Christians are at least familiar with this 

passage. But what they may not know is that it is far from unique; if one takes even a cursory 

glance at ancient creation myths a familiar pattern arises. If we look first to the Pelasgian
34

 

creation myth the similarities are beyond question. 

                                                           
32

 Star Wars Jesus, p 255. 
33

 See, for example, the virgin birth of Jesus in Christianity. 
34

 Essentially, the first Greeks who arrived from Palestine around 3500 B.C.E and were based in the 

Peloponnesian peninsula however the term become loosely affiliated with all pre-Hellenic inhabitants of Greece. 

(See: The Greek Myths: Volume 1, p 28) 
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In the Beginning, Eurynome, the Goddess of All Things, rose naked from 

Chaos,
35

 but found nothing substantial for her feet to rest upon, and therefore 

divided the sea from the sky, dancing lonely upon its waves. She danced 

towards the south, and the wind set in motion behind her seemed something 

new and apart with which to begin a work of creation.
36

 

The narrative then goes on to personify the north wind left in Eurynome‟s wake as Boreas, 

from which she created the “great serpent”, Ophion. Here, we can see the first inklings of a 

divine trinity. The trinitarian concept is less strong in the Greek or Olympian creation myth, 

but there are still some important similarities, especially the re-occurrence of creation from 

Chaos.  

In the beginning...there was Chaos, vast and dark. Then appeared Gaea,
37

 the 

deep breasted Earth and finally Eros, „the love which softens hearts‟
38

, whose 

fructifying influence would thenceforth preside over the formation of beings 

and things. From Chaos were born Erebus and Night who, uniting gave birth 

in their turn to Ether and Hemera, the day. On her part Gaea first bore Uranus, 

the sky crowned with stars...Then she created...Pontus, „the sterile sea‟, with 

its harmonious waves.
 39

  

Creation out of Chaos is again clearly showcased, and if we look to the Assyro-Babylonian 

creation myth that precedes all those shown above, we see the great void Apsu (who is 

occasionally personified) that is initially filled with water before creation can begin.
40

 We can 

also see that water is commonplace in creation myths. It is certainly seen as a primordial 

element, even by modern biologists, who theorise that oceanic algae was the first stirrings of 

life on this planet.
41

 

                                                           
35

 Chaos seems to be synonymous with nothingness in early creation myths.  
36

 The Greek Myths: Volume 1, p 27. 
37

 Also known as Mother Earth. (See: The Greek Myths: Volume 1, p 31) 
38

 It should be noted that Hans Urs Von Balthasar would later refer to the Holy Spirit as the transmitter of love 

between the Father and Son of the Christian Holy Trinity. (See chapter three). 
39

 New Larousse Encyclopaedia of Mythology (Hamlyn Publishing Group, London, 1989) p 87. 
40

 New Larousse Encyclopaedia of Mythology, p 49. 
41

 Editors: Murray Rae, Hilary Regan and John Stenhouse, Science and Theology: Questions at the Interface 

(Edinburgh: T&T Clark, 1994) p 37. 
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Unfortunately, in the film franchise at least,
42

 there is no Star Wars equivalent of a creation 

account, so a direct comparison on this subject is not possible. What we do find is the idea of 

a virgin birth. In this regard, Star Wars follows a very long tradition. If we leave aside the 

Judeo-Christian ideas on virgin birth for the moment (as they will be covered in the next 

chapter) and look to some classical accounts of divinely initiated virgin birth, we will be able 

to see the prevalence of the concept throughout human history. If we return to the Pelasgian 

myth, and the fertile north wind left in the wake of the Goddess Eurynome, we see that it is in 

itself a proponent of life.  

“Now the north wind, who is also called Boreas, fertilizes; which is why 

mares often turn their hind-quarters to the wind and breed foals without the aid 

of a stallion. So Eurynome was likewise got with child.”
43

  

 

The child in question here is the Earth itself, which Eurynome gives birth to, by assuming the 

form of a giant dove and laying an egg from which all of creation spills after the egg is 

“incubated” by Ophion.
44

  If we then look to a later Grecian myth from rustic Boeotin, we see 

that, oddly, the Roman deities, Jupiter, Neptune and Mercury
45

 appear as strangers to the 

childless widower Hyrieus. To feed the gods he slaughters his only ox and as a reward for his 

generosity he is granted one wish by the Gods. Hyrieus asks that the Gods give him a son and 

so the hide of the ox became somehow impregnated and buried in the ground, and, in due 

course, Orion was born.
46

 Again, we see a trinitarian theme here but also there are interesting 

                                                           
42

 The Encyclopaedia of Star Wars simply states that the Galaxy was formed approximately five billion years 

ago by the gravitational collapse of a large cloud of dust and gas (See: The Complete Encyclopaedia of Star 

Wars: Volume I, p 313) 
43

 The Greek Myths: Volume 1, p 27. 
44

 Ibid. 
45

 It is not clear why the Roman God‟s are involved in a Grecian myth. Though Jupiter, Neptune and Mercury 

were just Roman interpretations of the Greek Gods Zeus, Poseidon, and Hermes respectively. Greeks were 

aware of this however and would have worshiped the Roman Gods as well as other foreign deities as if they 

were their own. (See: The Classical World: An Epic History of Greece and Rome, p 55). 
46

 Classics and the Bible: Hospitality and Recognition, p 8. 
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parallels between this story and that of Abraham in Genesis 15. There is also the reoccurring 

theme of life being created from the earth itself like Adam in Genesis 2:9.  

If we now skip forward roughly four thousand years to 1999 and the release of the first of the 

Star Wars prequels, Star Wars Episode I: The Phantom Menace. We see Lucas tell a virgin 

birth tale of his own. When the Jedi Master Qui-Gon Jinn and his party are left stranded on 

the desert planet Tatooine, he is given refuge by a young slave boy named Anakin 

Skywalker. Qui-Gon senses the boy is unusually strong in the force and is so intrigued he 

questions Anakin‟s mother Shmi Skywalker
47

 about the identity of Anakin‟s father to which 

she replies: “There was no father. I carried him. I gave birth, I raised him. I can‟t explain 

what happened.” Qui-Gon sees this as a sign that the boy was in fact conceived by the Force 

and is the Chosen one that was prophesised to bring Force back into balance.
48

  

This is of course reminiscent of the conception of Jesus in the Virgin Mary. We will examine 

this in far greater detail when we examine the idea of the Messiah in the next chapter.  

Another commonality can be found between the Boeotin, Homeric, Genesis and Star Wars 

myths is the idea of hospitality or table fellowship, as it would become referred to, in 

reference to the ministry of Jesus of Nazareth. Between the Boeotin, Genesis and Star Wars 

myth there is a direct correlation. In the Boeotin myth we see the three Gods arrive at 

Hyrieus‟ home and he immediately shows them hospitality, sacrificing his on ox to feed 

them. In Genesis 18:1-15 we see Abraham sitting under a tree when three strangers approach 

                                                           
47

 It is interesting to note that the actress who played Shmi (Pernilla August) later in the same year played the 

birgin Mary in the made for television film, Mary the mother of Jesus (See: 

http://www.imdb.com/name/nm0000278/). 
48

 The Idea of the balancing of the force is akin to the Hindu idea of Karma which is believed to be an eternal 

law of cause and effect, or acts or deeds that decides the destiny of individuals (See: Philosophy of Religion A-Z, 

p 114.)  or the ancient Chinese Philosophical concept of Yin-Yang. Best represented by the Yin-Yang Symbol. 

Balance in terms of the Force means an equality between its light and dark sides, though the Jedi took it to mean 

the eradication of the dark side. 
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him.
49

 He then greets them and beckons them to rest under the tree whilst he washes their feet 

and feeds them bread after which they promise that he will by that time the following year, 

have a son. This was seen as preposterous, as Sarah was past the age of childbearing. Again 

the idea of fertility is brought into the narrative. There are interesting parallels between this 

story of Abraham and the Ugaritic
50

 epic, The Tale of Aqhat, which was discovered on the 

fragments of clay tablets in the 1930‟s. In the poem the titular hero‟s father Dan‟el is sitting 

under a tree when he is approached by the Craftsman God Kothar. He calls his wife to 

prepare a meal for the God and is given the divine promise of a son.
51

 The theme of 

hospitality is once again expressed in the account of the last supper of Jesus and his disciples.  

Most notable of the Last Supper accounts, in relation to the Abraham story is found in the 

Gospel of John chapter 13 There are direct links to Abraham here in John 13:4-14 where 

Jesus washes each of the disciple‟s feet in turn before sitting down for their last meal together 

before his crucifixion. The meal is especially important in the gospels of Mark and Matthew 

with regards to Christian theology as it is seen as the institution of the Sacrament of 

Eucharist. This is not unique in of itself however. If we look to the Odyssey we see the son of 

Odysseus, Telemachus entertaining the God Athene who, as seen in the myths shown earlier, 

appeared as a stranger to him. He welcomes her and takes her away from the main banquet 

full of his mother‟s suitors and prepares a meal just for her, also providing a stool for her 

feet.
52

 As John Taylor notes: “Greek religion imposed virtually no divine commands, but the 

law of hospitality to strangers was universally observed. It can properly be called a 

Sacrament”
53

 (sic). If we now look to the Star Wars myth, we see that it more or less follows 

the pattern of the earlier Genesis account. In the Star Wars equivalent we see Anakin 
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bringing the strangers Qui-Gon Jinn, Jar Jar Binks and Padme Amidala
54

 back to his home to 

take refuge from an approaching sandstorm.  When these three strangers return to Anakin‟s 

humble abode,
55

 they are fed and cared for. Qui-Gon at one point remarks to Shmi, “You 

should be proud of your son, he gives without any thought of reward.” It is immediately after 

this that Anakin‟s “Virginal Conception” is revealed.  

As we have seen, there are a plethora of common occurrences across the various myths of 

history. However, there are many more that have been purposely avoided or merely 

mentioned in this chapter as they hold more significance in the focus of the chapters to 

follow. The concept of table fellowship and virgin birth will be focused on in more biblical 

terms in the next chapter, as well as when we shift our focus to eschatology in the third 

chapter. The idea of descent mythology, such as the descent of Orpheus, Dante‟s inferno, 

Jesus‟ purported descent, as reflected in Christian tradition, and, finally, the descent of 

Anakin Skywalker in Star Wars will all also be reviewed in the third chapter. Now, however, 

having explored the origins of early religious and mythic thought, as well as defining their 

role, and the truth(s) they assert, we will move on to see how messianic ideals were formed 

within Judaism and how these themes were carried over into Christian theology, and, finally 

into, Star Wars. 

 

 

 

                                                           
54

 Padme would later become Anakin‟s wife. It is also worth noting that the robot R2-D2 was present but as he 
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Chapter II: Messianic Themes 

“I, am your father.” 

Pre-Judaic Concepts of Divine Patronage 

In the opinion of Robin Lane Fox, Christianity is the ancient world‟s most influential 

legacy.
56

 But where did this legacy begin? It would be naive to say that it began with the birth 

of Jesus of Nazareth. After all, the main catalyst in Christianity‟s initial formation was the 

idea that Jesus fulfilled the long prophesised role of Jewish messiah. Much like myth in the 

last chapter, the word messiah is a difficult one to conclusively define. The word itself 

originates from the Hebrew word „mashach‟, meaning “to smear” or “to anoint”, then, in its 

normative (noun) form, „mashiach‟, means “anointed one”.
57

 This would then later become 

translated into the Greek word “Christos” with the same meaning.
58

 It is from here that the 

word Christ is derived. The word, in its original Hebrew usage, was usually applied to kings 

or high priests as they were anointed as a sign of their office. The great Hebrew kings, Saul, 

David and Solomon, for example, were known as “the Lord‟s anointed”.
59

 This idea of an 

anointed monarchy was not, as one may assume, an exclusively Jewish concept. In fact, the 

roots of the concept can be traced back much further.  

 

If we look to ancient Egypt, we see that the idea that the Pharaohs were the sons of the gods, 

or “gods incarnate”
60

, was an essential part of the cult of the Pharaoh. That is to say, that in 
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life, they were incarnations of the sun god Re, and, in death, they became incarnations of the 

underworld god Osiris.
61

 This idea was not only held by the Pharaoh‟s subjects however. 

Indeed, nationalism was not factored into the equation at all it seems. As Cyril Aldred has 

pointed out:  

 

[T]he divine influence of the Pharaoh was recognised far afield in a world 

which had little of nationalism in its loyalties. The Pharaoh claimed 

sovereignty over Egyptian and and foreigner alike, and both combined to do 

him homage at his advent.
62

  

 

However, though the Pharaohs were undoubtedly imbued with the trappings of divinity, it is 

important to correctly contextualise these attributions. When a word such as incarnate is 

elicited in the descriptions of the divinity of the Pharaohs, it is easy to get the impression that 

the Pharaohs were gods themselves. However, as Adela and John Collins have noted: 

 

It may be that ancient Egyptians were more conscious of the metaphorical 

character of such language than modern scholars often assumed. Recent 

Egyptologists have pulled back from the tendency to assume that the living 

Pharaoh was regarded as a god incarnate.
63

 

 

If we take the above statement into account, then where does that leave the concept of the 

pharaoh‟s divinity? Ronald J. Leprohon clarifies further: 

 

The evidence shows that the living Pharaoh was not, as was once thought, 

divine in nature or a god incarnate on Earth. Rather, we should think of him as 
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a human recipient of a divine office. Any individual king was a transitory 

figure, while the kingship was eternal.
64

  

 

So, divine sonship was an important idea in ancient Egypt, albeit in a different form to 

modern understanding. The idea of rulers being the sons or daughters of the gods existed 

even prior to even ancient Egypt however. In Mesopotamia for example, the kings were said 

to have been made part of the family of the gods on the day of their enthronement.
65

 Peter 

Machinist makes an interesting comment on the Neo-Assyrian poem, The Epic of Tukulti-

Ninurta
66

:  

[The] lines [of the poem] make clear that one mark of the king as divine child is that 

he, his body, serves as the image of the God.
67

 

 

The idea of rulers becoming divine through their office also existed after the Egyptians, and 

even independently of Judeo-Christian beliefs. As Anthony Tomasino notes: 

Apparently, the Romans got the notion of the Emperor‟s divinity from the East 

as well. “Son of god” was an official title of all the Caesars after Augustus.
68

 

 

It is the Egyptian ideal that is the most important interpretation of divine sonship for this 

essay, as it is through their Egyptian links, that the Jews more than likely developed their 

ideas of the “Son of God” and later the messiah.  
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If we move from the Egyptians to the ancient Canaanites, we see that divine kingship was a 

concept that they too held. This assumption is based upon some sparse archaeological 

evidence from ancient Ugarit.
69

 An example of this being the Ugaritic king lists which have 

each of the names of the dead kings preceded be the word „il‟, which means god.
70

 There is 

also evidence contained within letters from the period that suggest that the Canaanites were 

quite familiar with the Egyptian Pharaoh‟s divinity. In the letters the Pharaoh is addressed 

alternatively as “My Lord, my Sun, my God”.
71

 These Canaanite letters are quite significant 

as, as the Collins‟s note: 

 

It is quite possible in principle that the Egyptian conceptions of monarchy 

were mediated to Israel through ancient Canaan, which had been under 

Egyptian control for much of the second millennium BCE.
72

 

 

As we can clearly see, the idea of monarchs and other heads of State being somehow adopted 

or assumed into the family of the gods has a long and vibrant tradition. Unfortunately, these 

early developments in what would become messianic thought are far too numerous and 

complex to be given justice in this essay. We must now move on to see how these early 

concepts of divine sonship developed into the messianic hopes and expectations that are 

expressed within Judaism, through their early prophets.  
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“You speak of the prophecy of the chosen one?” 

The Jewish Development of Messianic Thought 

If one seeks to discover the roots of all modern messianic ideals, one must first and foremost 

look to the Old Testament. It is from prophets such as Jeremiah, Ezekiel and, most 

significantly in Christian terms, Isaiah and Daniel, that the messianic expectations of Judaism 

were derived. But what do the prophets actually say about the messiah? Prophecy after all is, 

much as was seen with myth earlier, an allusive narrative genre. None of the prophets give 

any concrete identifications of the messiah. Typically, a whole host of fantastical and 

eschatological language is used. The ideas of Judgement and restoration are also central 

characteristics of the prophetic writings. But what were the expectations that the Jews had of 

the messiah? What would his or her role be? We shall seek to answer these questions now.  

One of the first things that must be noted before one begins an exploration of prophetic 

literature and the various other examples of messianic hope expressed in the Old Testament, 

is that the prophets often reflected the current events of their times in their writings. Isaiah, 

for example, was writing around 740 BCE which was a time of great political upheaval in the 

regions around and including Jerusalem. This upheaval was due to the rapid expansion of the 

Assyrian empire.
73

 This is worth mentioning because prophetic anticipation of a messianic 

figure tends to coincide with times of perceived oppression or calamity. Such as is evident in 

the writings of Jeremiah in 586 BCE, when the temple of Solomon was destroyed by the 

Babylonians during their siege of Jerusalem.
74

 As a result of their respective oppressive 

contexts, the Jewish messianic ideals tended to take on more of a political or militant 

conception. The idea was that the messiah would be a kingly figure, who would lead the 

people back to their former glory. This is, in no small part, thanks to the actual writings 
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themselves. They not only reflected the desperation of the people, but also, in doing so, 

pointed the way for what, or more appropriately, who was to come. Although, the idea of the 

messiah as an individual developed late, a key ideal of Jewish messianic hope is that, the 

messiah, whoever they would be, would be a descendent of the revered King David. An 

expression of this ideal can be found in Isaiah 22: 22-23: 

 

I shall place the key of David‟s palace on his shoulder; when he opens, no one 

will close, when he closes, no one will open. I shall drive him like a nail into a 

firm place; and he will become a throne of glory for his family. 

 

This mention of David is not merely for honorary purposes. Rather, it is used to, in some 

way, legitimise the coming messiah. The idea that the messiah would follow on from the 

house of David became essential to Jewish society after the fall of the monarchy. This is 

largely to do with the promises made to David in 2 Samuel 7: 11-14:  

I shall grant you rest from your enemies. Yahweh furthermore tells you that he 

will make you a dynasty. And when your days are over and you fall asleep 

with your ancestors, I shall appoint your heir, your own son to succeed you 

(and I shall make his sovereignty secure. He will build a temple for my 

name)
75

 and I shall make his royal throne forever. I shall be a father to him 

and he a son to me. 

 

Again, as with the pre-Judaic contexts, the use of the word son is not necessarily to be taken 

literally. As Anthony Tomasino has stated: 

 

[I]n ancient Near Eastern languages the word “son” was used much more 

broadly then we use the term today. “Son” in ancient Hebrew meant not only a 

biological offspring, but it could also mean a descendent (as in the phrase “the 

sons of Abraham”), or it could mean a subordinate (as in the descriptions of 
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the angels as “sons of God” in Genesis 6:2; Job 1:6 and other passages) or 

even a disciple (as in the phrase “sons of the prophets,” 2 Kings 2:3; Amos 

7:14)
76

 

 

As can be clearly seen, the idea of a messiah was very closely linked to the concept of divine 

sonship. However, this concept was much more of an adoptionist approach, compared to the 

assertions made about Jesus of Nazareth in the New Testament. In other words, the messiah 

would be a human son like the king and the people. Herbert Donner disagrees with the 

adoptionist interpretation however. He hypothesises that those who take an adoptionist 

interpretation of the kings/messiah, appeal to the Laws of Hammurabi (170-71 BCE), where 

the father calls to the children of a female slave, stating “you are my children”.
77

 Though this 

holds a certain significance for this essay (considering Anakin Skywalkers childhood), 

Donner points out that the children in question, may quite literally have been the father‟s 

children.
78

 In general though, the Jewish concept of the king‟s/messiah‟s “divinity” does 

seem to have adhered much more to that of the Egyptians, which, as we have seen, is more 

than likely where they derived their concept from originally. The king was, like a high priest, 

anointed into their divine office; the office was not made divine by virtue of themselves.
79

 

Indeed, the terms, Messiah, anointed one, God‟s anointed, etc, could be applied to any human 

being who enjoyed divine favour by virtue of their position. In Psalm 105:15, for example, 

the word messiah is used as a synonym for “prophet” in reference to Abraham, Isaac and 

Jacob.
80

 But, the reason for the word maintaining such Davidic connotations can undoubtedly 
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be attributed to the fact that it was most commonly used as the designation of the king of 

Israel.
81

  

It is important to note that the Davidic messiah was not the exclusive interpretation of the 

coming messiah. The Levites,
82

 for example, would not have been in eager anticipation of a 

Davidic messiah, as they were not of the tribe of Judah. They anticipated their own, priestly 

messiah as reflected in the promise of eternal priesthood for Phinehas
83

 in the Book of 

Numbers 25:10-13.
84

 There were also a whole host of other expectations of the messiah, as 

Tomasino notes: 

The [messianic] expectations ranged widely, from the mundane to the bizarre. 

But each messianic hope was founded on the basis of biblical prophecy.
85

 

These expectations have not all survived to this day, but even of those that have, their number 

is far too numerous to delve into in this essay. One of the more significant messianic 

expectations, or titles, is the enigmatic, “Son of Man.” This expectation takes the messianic 

prophecies into a much more supernatural dimension. The title first appears in the Book of 

Daniel 7:13-14, where the prophet sees the Son of Man, “coming on the clouds of Heaven.” 

This Son of Man, comes to the most vulnerable, and confers on them “rule, honour and 

kingship.” Some light is shed on this by the Book of Enoch. There the Son of Man is a 

mysterious “heavenly” being who comes from God and returns to God. 

The development of the Son of Man expectation holds huge significance for the development 

of Christian messianic thought. But why? What was so special about Jesus of Nazareth to 
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allow him to receive the honorific title “Christ”?  And was Anakin Skywalker truly the 

“Chosen One”? With these questions in mind, we shall now turn our attention to the New 

Testament and the prophetic significance of Jesus of Nazareth and Anakin Skywalker. 

 

 

“He is the Chosen One. You must see it.” 

The Messianic Implications of the Lives of Jesus and Anakin 

As has been shown so far, the development of messianic expectations can be traced back far 

farther than both Judaism and Christianity. It has been interpreted in a variety of different 

ways from the political to the divine. But, bearing this historical development in mind, where 

does this leave the messianic ideals of Christianity? What was so special about the figure 

Jesus of Nazareth? And furthermore, what relation does the Star Wars character Anakin 

Skywalker have to this rich history? In this section, we will finally address the concept of 

Anakin‟s messianic connotations before finally moving onto the proverbial “elephant in the 

room” that is Darth Vader, in the third chapter. Our hypothesis is that there is an analogy 

between the messiah of Star Wars and Christianity. 

 

Before we make direct comparisons between the lives of Jesus and Anakin, it is necessary to 

first ascertain the messianic significance that is displayed in Jesus. When one seeks the 

scriptural basis of the understanding of Jesus as messiah one prophet‟s name becomes 

instantly prominent, Isaiah. One estimate states that Isaiah is obviously referred or alluded to 
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in the New Testament as many as two-hundred and fifty times.
86

 His writing‟s effect on 

Christian theology is beyond question, but, it must also be remembered how prominent 

Isaiah‟s writings were in the Jewish religion. As John F.A Sawyer observes:  

  

[Parts of Isaiah were] almost certainly compiled in ancient times and reflects a 

situation that occurred many centuries earlier than our earliest evidence. We 

can therefore assume that, like most Jews, then and now, Jesus and his 

followers would have been specially familiar with the book of Isaiah.
87

 

 

 For this reason, and for the sake of consistency, we shall limit our focus to the prophetic 

writings of Isaiah for this section. For our purposes, it would seem appropriate to start at the 

beginning of the lives of Jesus and Anakin. Probably the most cited verse of the Book of 

Isaiah is 7:14, which is said to prophesise the “virginal birth” of the messiah. The passage 

reads: 

The Lord will give you a sign in any case: It is this: the virgin is with child and 

will give birth to a son whom she will call Immanuel.  

It should be noted that the phrase “virgin” in the Greek is actually “young woman”.
88

 The 

significance of this passage for Christianity cannot be overstated. This passage is quoted 

nevertheless directly in Matthew 1:23 for example, and the word is usually translated as 

“virgin.” Whilst it can (and has)
89

 been argued that the virginal conception of Jesus was a 
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retrospective addition to the Gospels and not applicable to the actual historical significance of 

the passage, such an assertion would be the subject of another essay by itself. So, for our 

purposes, we shall take the interpretations of Isaiah in the New Testament at face value, for, 

even if Jesus‟ life did not have all the messianic signs it is said to have had, it is the ideals 

perpetuated in Christianity, not the historicity that is of concern to us. In the passage from 

Matthew, we see Joseph, the so-called adoptive father of Jesus, having decided to divorce 

Mary informally so as to save her from disgrace after discovering she was “with-child.” 

However, after making up his mind, an angel of the lord appeared to him in a dream stating: 

Look! The virgin is with child and will give birth to a son whom they will call 

Immanuel. (Matthew 1:23) 

As a Jew Joseph would have been instantly familiar with the name Immanuel, and so, 

because of this revelation, Joseph decides to adopt Jesus as his own son. We have already 

seen how this idea of a virginal messianic conception is reflected in Star Wars with Anakin‟s 

mother‟s revelation to the Jedi master Qui-Gon Jinn. It is safe to assume that Anakin‟s 

virginal conception was an homage to the supposed virginal conception of Jesus as George 

Lucas was clearly trying to perpetuate a messianic air around the prophecy of the Chosen 

One in Star Wars Episode I: The Phantom Menace. If we now move from their births to their 

deaths,
90

 (as there is regrettably little room to fully explore the vast number of similarities 

between their lives) we see that Isaiah‟s words hold unmistakeable significance for the 

Christian community. In Isaiah 1:6, 50:6 and 53:1-12 we see, in a sense, a preeminent passion 

narrative, and the first inklings of the idea of the suffering servant messianic concept. In 50:6 

or The Third song of the Servant as it is known, we see these words: 
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I have offered my back to those who struck me, my cheeks to those who 

plucked my beard; I have turned my face away from insult and spitting. 

This passage has been generally taken (by Christians) to be a prophetic sign of the flogging of 

Jesus at the hands of the Romans, as accounted in Matthew 27:26, Mark 15:15 and Luke 

22:15, 2 Corinthians 11:24 among others. But, it is verse 53:1-12 that holds a special 

significance for both Christians and our theological exploration of Star Wars. It is here that 

we see the concept of the suffering servant messiah on full display. If we look at both Jesus 

and Anakin in relation to these chapters we see how their respective messianic expectations 

go unfulfilled yet are fulfilled in a completely different way. If we look to the gospels, we see 

that Jesus is rejected by the Jewish authorities and arrested (Mark 14:43-52, Matt 26:47-56, 

Luke 22:47-53), put on trial where he finally affirms himself in his messianic role (Mark 

14:60-64, Matt 26:62-66), put before Pilate for sentencing (Mark 15:2-5, Matt 27:11-14, 

Luke 23:2-5), sentenced to death (Mark 15:6-15, Matt 27:15-26, Luke 23:13-25), crucified 

(Mark 15:22-27, Matt 27:33-38, Luke 23:33- 34), die (Mark 15:37-39, Matt 27:50-54, Luke 

23:46-48) and be buried (Mark 15:42-47, Matt 27:57-61, Luke 23:50-56). Anakin‟s 

transformation into Darth Vader and his “death” follow a similar formula, though it should be 

noted, in a much more metaphorical fashion. 

 

If one gives the prequel trilogy of the Star Wars saga even a perfunctory viewing, a clear 

theme of mistrust of Anakin arises. In fact, from his very arrival at the Jedi Temple
91

 on 

Coruscant
92

, the Jedi Council are evidently uncomfortable around the boy. The fact that they 

concede he may be the Chosen One and yet still refuse to train him shows the nervousness of 
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the Jedi Council. As the films progress we see that Anakin has, a loose, interpretation of the 

tenets of the Jedi Order. And following the death of his mother, which despite having 

prophetic visions of it was unable to stop, we see him slowly slip towards the dark side of the 

force. It is in Star Wars Episode III: Revenge of the Sith, that we see Anakin finally fully 

succumb to the dark side, turning his back on the Jedi and swearing allegiance to the 

Supreme Chancellor, and soon to be, Emperor Palpatine, in order to learn the ways of the 

dark side. His rational for this, is to stop the death of his beloved wife Padme, as he had 

begun to have visions of her death similar to those of his mother‟s. Anakin then kneels before 

the Emperor and is given his new title, Darth Vader, or, Lord Vader, as Palpatine would more 

regularly refer to him. Anakin is then sent to purge the Jedi Temple. Of course, the idea of 

purging or cleansing of a temple is familiar to Christians. Jesus can be seen in both, Matthew 

21:12 and John 2:15, driving merchants out of the temple stating, in John 2:16: “Take all of 

this out of here, and stop using my father‟s house as a market.” His stance in both passages, is 

obviously a stance against corruption. It should be noted that, though Anakin‟s purging of the 

Jedi Temple is also seen, by him at least, as a stance against the corruption he perceives to be 

present in the Jedi order, his purge is a far more literal one. Anakin and a battalion of clones
93

 

go to the temple and systematically eradicate all the Jedi who are present there, including the 

children. When the only two surviving Jedi, Obi-Wan Kenobi and Yoda learn of what Anakin 

and Palpatine have done, they resolve to kill them both in order to ensure that the Sith do not 

rule the Republic. Obi-Wan tracks Anakin to the remote volcanic planet of Mustafar, where 

he has been sent to eliminate the leaders of the separatist
94

 armies to end the Galactic Civil 

war. Yoda meanwhile confronts Palpatine at the Galactic Senate building. It is on Mustafar 
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that Anakin‟s passion narrative begins. After a fierce duel with Obi-Wan, Anakin is cast onto 

the bank of a river of lava, his legs and left arm cut off. Obi-Wan‟s scorn filled words here 

best sum up the feelings of the Jedi, and indeed, in a sense, the first Jewish followers of Jesus. 

You were the Chosen One! It was said that you would destroy the Sith, not 

join them!
95

 Bring balance to the force, not leave it in darkness...You were my 

brother Anakin. I loved you. 

  

Anakin‟s flesh is then all but burnt away when his clothes catch fire as a result of his close 

proximity to the lava flow. Obi-Wan averts his eyes, picks up Anakin‟s lightsaber, and 

leaves. The emperor, having seemingly bested Yoda (though not having killed him), arrives 

on Mustafar and rescues Anakin. Anakin is then placed in the iconic black environment suit 

of Darth Vader
96

 in order to keep him alive. In a sense, this is the death of Anakin Skywalker, 

he is now changed beyond all recognition, and all that was him is buried, much like stated in 

Isaiah 53:9, buried in a rich man‟s tomb. The tomb in question here being the environment 

suit. But were Obi-Wan and the Jewish temple authorities right? Were Anakin and Jesus 

really false prophets? Or were their descents into death and evil intrinsic parts of their 

messianic missions? After all, Isaiah, who we have already seen held great importance for the 

Jews seemingly, predicted such an end for the messiah. We shall seek to address the apparent 

problems of their perceived messianic failures, and, we shall look to Christian theological 

tradition in order to ascertain the current perspectives on the death, descent and resurrection 

of Jesus as we move into the third and final chapter.  
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Chapter III: Eschatological Themes 

“The shroud of the dark side has fallen...” 

The Death and Descent of Jesus of Nazareth and Anakin Skywalker 

In the last chapter, we briefly glimpsed at some of the analogous themes in the lives of Jesus 

and Anakin. In this chapter, we shall undertake a much more in depth analysis of their 

respective deaths and descents before moving onto the idea of their resurrections and second 

comings in the final section. As stated in chapter II, Anakin‟s analogous fulfilment of his 

messianic role within Star Wars, is a much more metaphorical take on the suffering servant 

concept. Anakin‟s so-called Passion, for example, does not actually result in his physical 

death. Rather, it is the destruction of all that he was, including his name,
97

 and a descent into 

a state of constant sorrow. His Resurrection, or Second Coming, as it were, occurs in the 

moments before his actual death when he finally, whilst watching the emperor torture his son 

Luke, rises up against his evil master and casts him down into the core of the second Death 

Star.
98

 Anakin‟s entombment is within his now iconic black suit, his arms and legs, mere 

prosthetics, his voice not his own, unable to even breathe for himself. He suffers undeniable 

inner and outer turmoil, his beloved wife having died in child birth, his trusted friend and 

mentor had, from his point of view, turned on him, which resulted in his hellish state. The 

novelisation of Star Wars Episode III: Revenge of the Sith best some up Anakin‟s sentiments 

at this point: 
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It is in this blazing moment that you finally understand the trap of the dark 

side, the final cruelty of the Sith- Because now the self is all you will ever 

have. And you rage and you scream and reach through the force to crush the 

shadow that has destroyed you, but you are so far less now than what you 

were, you are more than half machine, you are like a painter gone blind, a 

composer gone deaf, you can remember where the power was but the power 

you can touch is only a memory, and so with all your world destroying 

fury...you cannot touch the shadow
99

...And within your furnace heart, you 

burn in your own flame. This is how it feels to be Anakin Skywalker. 

Forever...
100

 

 

And let us not forget the place where this horrible fate befalls Anakin. The planet Mustafar 

conforms almost exactly to the classical “fire and brimstone” interpretation of Christianity‟s 

Hell. Its entire surface is covered in molten rock and lava flows. Indeed, the injuries that 

Anakin receives that necessitate his transformation into the malevolent guise of Darth Vader 

are sustained as a direct result of the planet‟s fiery surface. If we look to scripture, we see that 

the idea of the fires of hell find their basis there. In the Hebrew Bible‟s Deuteronomy 32:22, 

we are told of fire that blazes from God‟s anger right down to the depths of Sheol; in Luke 

16:23-26, we see a rich man call out to Abraham in the depths of Hades to save him from his 

agony in the flames; in Matthew 25: 31-46, we are told that those who are judged to be 

wicked will be cursed to dwell in the eternal fire prepared for the Devil and his angels, to 

name but a few. So it is fair to say then, that the descent of Anakin which is being purported 

here is indeed an accurate analogy of that of Jesus. But what are the theological implications 

of this descent? To answer this, we shall turn to some of Christianity‟s most notable 

theologians, Saint Augustine, Thomas Aquinas and Hans Urs Von Balthasar.  

 

The concept of the descent of Jesus has been a point of contention within the church almost 

since its formation. The idea of a descent of any kind by Jesus can be traced back to the 
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original version(s) of the apostle‟s creed. Originally, the creed stated that Jesus descended ad 

inferna (to the dead). However, in the changing of the Latin texts and their subsequent 

translations, the phrase became ad infero (to hell).
101

 The origin of ad inferna is directly 

linked to the inclusion of the word sepultus (was buried) in the original translations.
102

 The 

phrase “He suffered death and was buried, in accordance with the scriptures”
103

 is of course 

still present in the apostles Creed to this day. The significance of “was buried” can almost 

certainly be attributed to a need within the church to counteract the rise of Docetism.
104

 By 

reaffirming Jesus‟ burial, the church reaffirmed his essential humanity, and the fact that he 

really did suffer death. As J.N.D Kelly notes, the significance placed on the burial of Jesus is 

merely as “a necessary prelude to his resurrection.”
105

 Or as Karl Barth states: 

“[It is the] humblest part of our symbol [of faith]...another reminder of the 

humanity of Christ.” 

But, what is the significance of Jesus descending to the dead and his descending to Hell? At 

first, there may seem to be no essential difference between the two descents. But it must be 

remembered that the idea of the underworld was not always synonymous with punishment as 

it is now considered to be. Sheol in the early Jewish tradition, for example, was merely where 

all the souls of the dead dwelt; it was not seen as a place of torment. The word Sheol literally 

means “no place”.
106

 The same can also be said of Hades from the Greek tradition. However, 

in the later stages of these traditions, the conception of a place of torment for the dead did 

develop. In the Jewish tradition it was known as “Gehenna” and in the Greek, “Tartarus”.
107
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Though, it should be noted, that when some speak of the descent of Jesus, they speak in broad 

terms of Sheol and Hades, which has undoubtedly added to the confusion on the topic. For 

example, the idea of the messiah descending, his somehow ruling over in judgement, and the 

nature of the underworld is attested to in several places throughout scripture, often with 

differing names.  

In Isaiah 24:22: 

...they will be herded together, herded together like prisoners in a dungeon and 

shut up in gaol, and, after long years, punished. 

In Revelation 1:18, it is said: 

I was dead and look - I am alive forever and ever, and I hold the keys of death 

and of Hades. 

In II Peter 2:4: 

When angels sinned, God did not spare them: he sent them down into the 

underworld and consigned them to the dark abyss
108

 to be held there until the 

judgement. 

So, it is clear that Hell, in its various forms and interpretations, are well attested to in the 

Bible. If we take it that Jesus did in fact descend ad infero, what are the Christological 

implications of this descent? We shall address this now. 
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Regardless of the origin, or meaning of the descent of Christ to Hell, it is clear that it was the 

subject of debate from as early as the end of the first/ beginning of the second centuries. 

Writers such as Ignatius of Antioch (D. 107), St. Polycarp (D. 156), St. Irenaeus and 

Tertullian all saw the descent as merely a natural corollary of the death of Jesus.
109

 But how 

did the descent become the object of such Christological concern that it did? The phrase, 

“descended into Hell” was added to the apostle‟s creed in the forth formula of Sirmium in 

359. This was the first time the concept became official church doctrine.
110

 It was not adopted 

universally however. Only later did it find its way into certain Spanish creeds in the sixth 

century, and, finally, into Gallican creeds in the seventh and eight centuries.
111

 From Sirmium 

onwards, it was a central Christological issue. It is not so much the nature of the descent that 

has been discussed over the last several centuries however; rather, it has been its extent. In his 

now famous letter to Evodius, St. Augustine of Hippo made the critical distinction between 

the lower infernum
112

 (where the rich man of Luke 16:23-26 lives) and the higher (where 

Lazarus and Abraham dwell), the so-called bosom of Abraham.
113

 In the same letter, 

Augustine asserted that Jesus descended even to the lower infernum in order to “deliver from 

their sufferings tortured souls, that is, sinners.” However, Augustine was speaking in terms of 

Sheol as opposed to the New Testament idea of Hell.
114

 This is a point that would be adopted, 

though with the emphasis on Hell, centuries later by the eminent theologian Hans Urs Von 

Balthasar. Before him however, Thomas Aquinas, who took an entirely different approach to 

the descent of Jesus, stating that he merely descended to the bosom of Abraham, or, as he 
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would call it, the Hell of the just,
115

 where those who were righteous, but not necessarily 

Christian, dwelt, an example being the Jewish Patriarchs. As Aquinas said: 

In substance his soul descended only into that part of the underworld where 

the just were imprisoned...They were renewed in spirit but not yet in body. 

Christ‟s descent into the underworld freed those united by faith and love of his 

sufferings.
116

 

 

In the same breath, Aquinas also made the now admonished claim that the children who died 

prior to baptism, could not be saved by Jesus‟ descent as they had not developed free will 

with which to except him.
117

 For Aquinas, Jesus‟ death and descent were, in a sense, the 

payment of a ransom for all the sins of humanity.
118

 Aquinas seems to adhere to the Petrine 

concept of Jesus being an active spirit whilst in Hell. Indeed, his outlook seems to be akin to I 

Peter 3:18-19: 

Christ himself died once and for all for sins, the upright for the sake of the 

guilty, to lead us to God. In the body he was put to death, in the spirit he was 

raised to life, and, in the spirit, he went to preach to the spirits in prison.  

 

This idea of Jesus as an active force in Hell, somehow preaching or performing other deeds 

has been utterly rejected centuries later by Von Balthasar. With this in mind, we shall now 

look to his views on the descent of Jesus to Hell, and his view of salvation for all. 
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“The tyranny of the Sith will never return.” 

Concepts of the Trinity and the Balancing of the Force 

 

Von Balthasar is noted amongst theologians for making two quite radical assertions about the 

descent of Jesus. Firstly, following the lead of St. Augustine as expressed earlier, he 

postulated that Jesus descended to the deepest depths of the underworld, to the “utmost 

torture”, the Hell of Sinners, his understanding of the underworld being Hell rather than Sheol 

of course.
119

 Secondly, Von Balthasar states that Jesus‟ death had him enter complete 

solidarity with the dead; in other words, he was completely and utterly, dead himself.
120

 This 

concept is in stark contrast to the preaching to the spirits we see in II Peter. In Balthasar, Jesus 

is completely powerless, unable to in anyway influence those who dwell in the inferno. As 

Von Balthasar clarifies: 

[The descent was not] a “combat” and least of all a “triumphant victory 

procession” by Christ across Hades. For precisely that would have abolished 

the law of solidarity. Let it not be forgotten: among the dead, there is no living 

communication. Here solidarity means: being solitary like, and with, the 

others.
121

 

 

 It must be said though, that Balthasar has a valid theological rational for this assertion. The 

reason is, quite simply, free will. That is to say, the free will that we as humans possess, that 

is completely un-diminishable, even by God. Essentially, throughout our lives, we have the 

opportunity to say “Yes” or “No” to God, “and this “Yes” or “No” transcends the bounds of 

temporal life.”
122

 However, through Jesus‟ descent, those who dwell in Hell are being offered 
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another opportunity to accept the grace of God. But there can be no overpowering of Human 

freedom. So for Balthasar, Jesus did not descend to break the bonds of all who dwelled in 

Hell. This was not the Son of Man arriving on the clouds of heaven such as is seen in the 

inter-testamental writing 4 Ezra chapter 13.
123

 There was and is, in other words, no dramatic 

emptying of Hell by Jesus, rather, there is an eternal offer salvation within Hell through the 

dead Jesus.  

The obvious question that arises when one accepts that Jesus now permanently descends to 

Hell is, if this is so, how could he have risen on Easter Sunday and still remain in Hell? Von 

Balthasar‟s answer to this question lies in his conception of the divine Trinity. Von Balthasar 

sees the Trinity as in action in two distinct, yet connected ways. Firstly, there is the imminent 

trinity, which is the mysterious internal working of the Trinity in all eternity; and secondly, 

there is the economic Trinity, which is the workings of the Trinity within the world. 

Essentially, the economic Trinity is the way in which the Trinity as a whole is revealed to us; 

it is how the trinity arrives with us through its history in the world.
124

 But, for Balthasar, 

Jesus‟ descent to Hell is made possible by the separation inside the eternal Trinity. This 

separation is an essential part of his kenosis
125

, and indeed the kenosis of God the Father. Von 

Balthasar explains the kenotic concept thusly: 

The Son‟s form of existence, which makes him the Son from all eternity...is 

the uninterrupted reception of everything that he is, of his very self, from the 

Father. It is indeed this receiving of himself which gives him his „I‟, his own 

inner dimension, his spontaneity, that sonship with which he can answer the 

Father in a reciprocal giving
126

... his communion with the Father is not merely 

like that of a human son with the one who has begotten him – simply a 

communion in their common human nature-but is a communion in the 

eternally uninterrupted act of his own generation, in which he is image and 

word and response. In the selfsame act in which he receives himself (and 
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hence his divine understanding) he receives, too, the entire will of the Father 

concerning God and the world, and assents to it as his own.
127

 

 

A key concept of this eternal and mutually beneficial kenosis is the Holy Spirit. The Holy 

Spirit in Balthasarian theology is the love that is expressed between the Father and Son. It is 

(for lack of a better term) the vehicle that transmits the mutual self emptying from Father to 

Son and vice versa, even to the depths of Hell; it is the “Spirited” procession from the Father 

to the son.
128

 The importance of the Holy Spirit, which is often seen as somehow the lesser of 

the three, cannot be overstated for Balthasar. If we understand it as the love between the 

Father and Son, then Balthasar‟s own words on the subject are unmistakeable: 

I think that the most serious thing that exists is not God‟s punitive justice but 

rather his love
129

...Nothing is more serious than love, precisely because it is 

“abundance that goes above and beyond justice”: one must surrender one‟s 

self to it for better or for worse.
130

 

 

The Holy Spirit is also, as seen in chapter I, a creative force. It was the divine wind sweeping 

over the waters in Genesis 1:2; it is through the Spirit that Jesus was conceived within Mary. 

But the spirit, both inside God, and in the economy holds the Father and the Son apart. In 

other words, the Spirit makes possible the Son‟s descent to Hell in Time. 

If we return to Star Wars for a moment, we see that there is a trinitarian character present in 

the narrative of Anakin‟s life also. If we take the Force, as a whole, as God the Father, and its 

machinations such as conceiving Anakin through the Midi-chlorians as the Holy Spirit, and 

finally, Anakin himself as God the Son, the analogy of Tri-unity becomes clear.  
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So, as we have seen, the descent is an eschatological act of Salvation. But how was Anakin‟s 

descent a worthy sacrifice? This question can only be answered by looking at its comparative 

eschatological implications. At a cursory glance, Anakin‟s story seems to be a simple tale of 

redemption, similar in many ways to the parable of the prodigal son. But it is the prophetic 

qualities that are exhibited within the narrative that give it its eschatological significance. As 

we saw in chapter II, Anakin seemed to conform perfectly to the long prophesised role of 

“The Chosen One” in as much as that he was apparently conceived by the Force. But, in his 

descent into the evil of the dark side and his assuming the guise of Darth Vader, he was 

seemingly revealed to be a false prophet, of sorts. It is only at the end of Episode VI: Return 

of the Jedi, that Anakin‟s true significance is revealed. As discussed at the opening of this 

chapter, Anakin reveals himself as the true chosen one by casting the emperor down to the 

heart of the second Death Star. We see now that, just as Jesus entered sin and death so that 

there could be salvation for all, Anakin (though admittedly unknowingly) entered the evil of 

the dark side in order to bring about its destruction, and in doing so, balancing the Force as 

the unnamed Jedi prophet(s) said he would.
131

 So it becomes clear at this point that the 

prophecy was merely understood, much like it was (from a Christian perspective at least) in 

the case of Jesus. The actual moment of judgement, as it were, in Return of the Jedi, is 

reminiscent of Matthew 25:31-46. Here, the author speaks of Jesus coming on his throne of 

glory, separating the cursed from the blessed, placing the cursed on his left, the blessed on his 

right. The blessed are brought to the kingdom of God, whereas the blessed are cast into 

eternal fire. The positioning here is significant. In Return of the Jedi, Luke, Anakin‟s son, lies 

helpless to Anakin‟s right, at the mercy of the malevolent emperor, who is standing on 

Anakin‟s left. In response to the cries of his son, who, it should be noted had spent the 
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majority of the film resisting the insidious call of the dark side, Anakin picks up the emperor 

and casts him down into the inner depths of the Death Star. Anakin has now ceased to be 

Darth Vader and is once again the Jedi Anakin Skywalker.
132

 Immediately following this 

event Anakin then “passes into the Force” and is seen watching over the celebration of the 

emperor‟s death, and by extension the fall of the Galactic Empire, in spectral form alongside 

Obi-Wan Kenobi and Yoda. This of course has a Trinitarian significance in itself, and 

certainly is analogous of Jesus taking his place at the right hand of the Father at the Eschaton. 

Now, through his unity with the Force, much as Obi-Wan had enigmatically taunted in 

Episode IV: A New Hope, before Darth Vader struck him down; Anakin had become more 

powerful than he could possibly have imagined. 
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Conclusion 

As has been shown throughout this essay, Star Wars is more than merely a successful film 

franchise. It is even more than a cultural phenomenon that has left its mark on over three 

decades of people. It is in fact, at its very core, a myth. Yes, it is fiction, yes it is undeniably 

commercially minded and yes it is laced with atrocious dialogue. But it is a mythic expression 

of so much of our culture and our values. It goes far beyond a mere dualistic expression of 

good versus evil or light versus darkness. It is an encapsulation of our myths, our history, our 

beliefs, and indeed, perhaps our future. It has become a touchstone for so much of modern 

forms of expression. In fact, one would be hard pushed to find a television series, animated or 

otherwise that does not have some description of tongue in cheek reference to the mythic 

saga. And, in our view, there is an analogy between this myth and the Christian “myth”. 

As was shown in the first chapter, it inherits its mythological themes from a mythic history 

that stretches back over four millennia, and yet, somehow, manages to express these themes in 

a fresh, almost clandestine way. In chapter II, we saw how it encapsulates many of the 

messianic themes that we as a culture have become so familiar with through the figure Jesus 

of Nazareth. And finally, as was shown in the third chapter, it expresses complex 

eschatological themes with simplistic elegance. And one must remember that in this essay the 

focus has been on merely Judeo-Christian interpretations. There is undoubtedly a plethora of 

other theologically significant themes within the saga. To close we turn now to the creator 

himself, George Lucas: 

  “...I see Star Wars as taking all sources that religion represents and trying to 

dissolve it into something more modern and easily accessible, there is a great 

mystery out there...”If there are is only one God, why are there so many 

religions?” I have been pondering this since [the age of ten] and the 

conclusion I have reached is that all religions are true...When I wrote the first 

trilogy of “Star Wars”, I had entered a complete cosmology: Why do people 
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think? “I had done something that was relevant, something that mimicked a 

belief system that had lasted over hundreds of years and most people on the 

planet, one way or another, were related to this. I did not want to invent a 

religion; I wanted to explain in a different way the religions that have existed. 

I wanted to express them all.”
133

 

 

As this essay has shown, George Lucas‟ efforts were more successful than he ever dreamed. 

May the Force be with you.  
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